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for me. This sentence of Sankara summarises the main
doctine ; and this is elaborated in the following sentences.

That the three fold activity has adhyasa as its 'upa-
dana' can be shown through 'arthapattF (implication) and
'vyatireka' (negative) inference. There is a negative con-
committance of the form : wherever there is found the abs-
ence of adhyasa, in all of them there is also found the abs-
ence of activity. This meaning is in Sankara's commentary
and Padmapada now proceeds to explain it.

The 'aham abimana' (egocentric attitude) and the
'mamabhimana' (the mine-attitude) are absent in deep
sleep ; and we do not find pramatritva in the person having
deep sleep. The word body does not convey the meaning
of only the body, but of a living person having a head and
limbs ; for the mere body is not apprehended as the I.
When we say 'manushyoham' (I am a man) or 'devo ham' (I
am a god) we refer to ourselves as being individuals of a
certain character having life and consciousness. And this
is every one's experience. The three fold activity then can-
not be established, for the body which is corne:ted with
our existence, or for the sense organs which are necessarily
found in the body. It is attributed to the living body or to
the conscious body of a person. Here alone we can find
the'dehabhimana' (aham) and the ^indriyadya bhimana*
(mama). If the 'mamabhimana' were not to be confined to
the sense organs and limbs only, even the servant would
have to become necessary for my pramatritva.

Devadatta has the waking state and the dream state.
He is the agent having as his 'karanas' (instruments, means)
39)